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Isavasya Upanishad

Invocation

The Vedic tradition sees the individual, jiva, not as an
independently created entity but as an organic part of the whole
and as intelligence not differentiated from the Supreme Reality,
Brahman. The following invocatory mantra shows this.

& | quiwg;: quifae quiteuiged |
U qUIATGR qUIAETERIS || & wfw: W wmie |

om | purnamadah piurnamidam puirnatptirnamudacyate |
purnasya purnamadaya purnamevavasisyate |
om Santih santih Santih |

That is infinite, this is infinite; infinite emerges from the infinite;
once the reality of this infinite is known, what remains is infinite.

This invocation is common for all the Upanishads belonging to
the sukla Yajurveda. The mantra also appears in the Brihadaranyaka
Upanishad (5-1-1) where Sri Shankara has commented on it
elaborately. A portion of the commentary is reproduced here.

SB: quiAg: | YU = 7 Fafeq g, Sy s |
purnamadal | prirnam = na kutascit vyavrttam, vyapi ityetat |

purnam-adah - That (Brahman) is complete;. purnam -
complete; na vyavrttam - not separated; kutascit - from anything;
vyapi - all pervading; iti-etat - it means so. Brahman is not separated
from anything, which means that It is infinite.
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Shankara Bhashyam (SB) :
a1g;: 3 wRignffy geam, aq = W e 399 |
adah iti paroksabhidhayi sarvanama, tat = param brahma ityarthah |

adah - The word ‘that’; sarvanama - is a pronoun; paroksabhidhayi
- that which refers to something remote (the Brahman). tat - that;
param brahma - the Supreme Brahman; iti-arthah - it means so.

In the Vedantic texts the word ‘tat’ (meaning ‘that’) denotes
Brahman, the Supreme Reality, the all pervading consciousness.

That Brahman is all pervading like the sky, without any recess,
and not delimited by limiting factors like place and time. When this is
so, there cannot be a world or a living thing apart from Brahman. This
manifest world with names and forms is also the self-same Brahman
available empirically. This too, in its original self (as Brahman) is
complete, though in its limited self it is not all pervading.

SB:  afeeH = faivTus wrateTeh sTel, YU =HRUNHT IGeAd = Igesid gedad |

tadidam = visesapannam karyatmakam brahma, pirnat = karanat-
mana udacyate = udgacchati ityetat |

tat-idam - The self same Brahman; visesa-apannam - manifesting
with features (names and forms); karyatmakam brahma - the Brahman
which is the effect (the manifest world or the individual self);
udacyate- udgacchati - emerges; pirnat - karana-atmanah - from the
causal Brahman, which is infinite; iti-etat - it means so.

This manifest universe (the individual self, jiva) emerges from
that causal, infinite Brahman, and hence it is the effect, while being
non-different from Brahman.

SB:  guft st Sfieaa auift aaaey quid URATH-WIGH a9 Sfelfd quaa
3fg=ad |

yadyapi karyatmand udricyate tathdapi yatsvartipam purnatvam
paramatma-bhavam tanna jahdti piirnameva udricyate |
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yadyapi - Although; udricyate - it emerges; karyatmana - as the
effect; tathapi - even then; piurnatvam - infinitude; yat-svarupam -
which is its nature; tat-na jahati - it does not give up; udricyate - it
emerges; pirnam-eva - as the infinite only.

Although it emerges as the effect, it does not lose its infinite
nature, and so emerges as the infinite only which is the nature of the
causal Brahman.

SB:  yufw = FEtel sgon, qui = quiaH, e[ = T, easniadd-
amare faepan, SifeRme SaHTATT Y- SERte - SFIETa T fovep, quma =
IR - STETE] USRI Shael sTg] A |

purnasya = karyatmano brahmanah, ptirnam = purnatvam, adaya
= grhitva, datmasvariipaikarasatvam-apadya vidyaya, avidyakr-
tam bhutamatropadhi-samsargajam-anyatvavabhasam  tiraskrtya,
purnameva = anantaram-abahyam prajiianaghanaikarasasvabha-
vam kevalam brahma avasisyate |

parnasya - Of the infinite; karyatmano brahmanah - the Brahman
which is the effect; purnam = purnatvam - infinitude; adaya = grhitva
- having realized; vidyaya - by knowledge; atma-svarapa-eka-rasatvam-
apadya - having realized it as essentially the same as Supreme
Brahman; anyatva+avabhasam - the apparent notion of separateness;
samsargajam - arising out of the identification; bhita-matra- upadhi -
(with the) limiting adjuncts of the beings; avidya-krtam - (which is) the
effect of ignorance of Atman; tiraskrtya - having rejected; purnam-eva
- the infinitude alone; anantaram - that which has no recess; abahyam -
that which has nothing outside it; prajiana-ghana-ekarasa-svabhavam -
that which is of the nature of a vast expanse of consciousness; kevalam
brahma - Brahman which is the only One; avasisyate - remains.

If one realizes the real nature of this universe, which is the effect
of Brahman, as essentially the same as the all pervading Brahman
with no recess and nothing external to it, and with such realization
discards the notion of separateness from Brahman by proper
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